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In response to the many requests to make Meoros Weekly
available to a broader readership, we are expanding our
weekly distribution to over 2,000 readers. To receive
Meoros Weekly in your inbox, email the word “subscribe”

to kovetz@meoroshaksav.com.
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The Seder of Sefer
Bereishis

efer Bereishis opens with “n"¢ix12”, which

Chazal explain as "n"wx1 W PRW° 22w2" —

the world was created for the sake of Klal
Yisroel (Rashi, Bereishis 1:1). Chazal «call
Bereishis Sefer HaYashar, for it recounts the lives
of the Avos, *0™w Wpaw 2py” prix® 01ax” (Avodah
Zarah 25a).

Hashem created man yashar, as the pasuk
states, NIIWN Wp2a IRM W DIND NN D°P9RT vy WK
"0°21 (Koheles 7:29), but mankind strayed from
that straight path. The generations that follow
represent a continuous process of birur achar
birur, leading toward the ideal of "o7p3 1wwn> win”
(Eichah 5:21). This process culminates in the
emergence of Klal Yisroel — Yisroel, alluding to
op-wr, and Yeshurun — the nation destined to re-
store mankind's original yashrus.

This profound idea is alluded to in the Torah
itself. Its final words, ">x1> 2 *»y?”, end with the
letter 5, while its opening word, "n°vx12”, begins
with 2. Together they form 1%, alluding to the
Torah's ultimate purpose: to cultivate a lev
yashar.

This also explains the remarkable seder of
Sefer Bereishis. The Torah passes rapidly
through entire generations, recording little
more than their names, until it reaches the
Avos, whose lives it describes at length. The
Midrash compares this to a king searching
through earth and pebbles for a precious pearl.
Once he discovers it, he casts aside the earth
and devotes his attention to the treasure. Simi-
larly, the Torah briefly recounts the early gener-
ations until it reaches Avraham, Yitzchak, and
Yaakov — the precious pearls for whom the
world was created (Tanchuma, Vayeishev I;
Rashi, Bereishis 37:1).

The account begins with Adam and Chavah,
followed by Kayin, Hevel, and Sheis. Already
here, mankind's departure from yashrus be-
comes evident: Kayin was overcome by kinah,
jealousy, while Hevel, as explained in the teach-
ings of the Maharal, was drawn toward yofi and
hevel hayofi — the fleeting attraction of external
beauty. The line of yashrus continued through
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Sheis and his descendants until Noach

(Bereishis 4:25-5:29).

Three Sons — Three Paths
in Life
he Torah tells us that all mankind descend-
ed from Noach’s three sons: m1 °33 npx nwow”
»paR 2o neo: noxmy (Bereishis 9:19). The Ma-
haral explains that these three sons represent
three fundamental approaches to life, encom-
passing the motivations of mankind.

Modern psychology has similarly sought to
identify what drives human behavior. One
school emphasized man's instincts and desires,
while another focused on his pursuit of recog-
nition and social approval. The Torah, however,
reveals a third and loftier motivation: acting
lishmah — doing what is right simply because it
is right.

These three approaches are reflected in
Noach's sons. Cham, associated with chumriyus,
represents one who follows his physical desires
and instincts. Yefes, whose name alludes to yofi,
beauty, represents one motivated by outward
appearances and the approval of others. Shem,
by contrast, represents lishmah — acting for the
sake of truth, without ulterior motives.

This distinction emerges strikingly in the
episode of Noach's disgrace. While Cham
showed no concern for his father's dignity,
Shem and Yefes covered him respectfully. Yet
although they performed the same deed, their
rewards differed: Yefes merited that his descen-
dants would receive burial, while Shem merited
the mitzvah of tzitzis with techeiles (Sanhedrin
70a).

The Netziv explains that their intentions
were fundamentally different. Yefes sought to
preserve his father's external dignity, covering
his physical shame, and was therefore rewarded
with burial, which honors the body. Shem,
however, was concerned with his father's inner,
spiritual dignity, and was rewarded with izizzis,
a garment of spiritual significance.

Thus, two people may perform precisely the
same act, yet their deeds can be worlds apart.
For the true measure of an action lies not mere-
ly in what a person does, but in the intention of
the heart.
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“Freud searched the human psyche and found taavah. Adler
searched and found ego. But one must know where and how to
dig for diamonds. A Gadol digs deeper, beyond desire and ego,
and uncovers the neshamah tehorah — the priceless diamond

of pure, untainted ratzon lishmah hidden within every Yid.”

Disengaging from all Foundations
of Society

he Midrash places the command of Lech Lecha against the

backdrop of mankind’s repeated failures, expounding the

pasuk "igN? woR 7931 M1y InRpIa K21 P22 nx 1977 (Yirmiyahu
51:9):

7IIALY” 5213m0 9172 — "ANNREN XY ;WIN NI — D22 NY e
»9979% BIaRPN T IRNRY — PiRND R 99317 5maRen T2 —
Bereishis Rabbab 39:5

After the failures of the Dor Enosh, Dor HaMabul, and Dor
HaHaflagah, Avraham Avinu was commanded to break away
from the world around him and establish the foundations of a
new nation.

Rabbi Shamshon Raphael Hirsch explains that Hashem’s
command to Avraham was far more than a physical instruction
to relocate. 79777 means: go for yourself, separate yourself,
break away from all the influences that normally shape a per-
son’s identity. “Your land, your birthplace, and your father’s
house” represent the three forces from which a person natural-
ly draws identity: nationality, social standing, and family envi-
ronment. Hashem was commanding Avraham to detach him-
self from the assumptions, values, and loyalties of the world
around him, and to build himself instead upon a direct rela-
tionship with Hashem.

Until then, people were defined by their country, culture,
and surroundings. A person belonged to the land into which he
was born and was shaped by its beliefs and values. A German
would fight for the values and culture of Germany, and a
Frenchman for those of France, simply by virtue of having
been born and raised in that environment, absorbing its cul-
ture, values, and way of life. But Avraham was called to become
something entirely different: a person, and eventually a nation,
whose identity would not be determined by geography, soci-
ety, or ancestry, but by complete bitul to Hashem alone, and
living a life governed exclusively by ratzon Hashem.

That is what the pasuk continues with: "7y 127 Jwyxy — “I will
make you into a great nation.” From Avraham would emerge a
people not bound to one land as the source of its identity, but
bound above all to Hashem and His mission, wherever they
would be in the world.

Avraham Avinu, was being commanded to fulfill the very
essence of ™n7 77w jvpd 1IN 7 — a ger who becomes part of
Klal Yisroel is considered like a newborn child (Yevamos 22a).
He was to sever his ties with his former identity and begin life
anew, no longer defined by his birthplace, family, or society,
but by Ratzon Hashem alone.

Thus, Lech Lecha was not merely a command to leave one
country and relocate to another, but to break free from all the
bonds of society — its culture, values, and even family ties —
and go, seemingly, nowhere! For your new identity as a Yid is
not bound to the land of your birth or the society in which you
live. A Yid is defined neither by nationality nor by culture, but
by one thing alone: Ratzon Hashem. You are a Yid — a citizen
of Malchus Shamayim, governed by Raizon Hashem alone.

Fovery Step Was Another Lech Lecha

The Dubno Maggid explains that a person may embark on a
journey for two reasons: to leave an undesirable place or to
reach a desired destination. Avraham Avinu was commanded
to accomplish both: »7ax nvamy anT2inmt 9882 77 79 — to sever
his ties with his former surroundings; and "7Xx WX PIRT 28" —
to journey toward the new life Hashem would reveal to him.

Yet Hashem deliberately concealed his destination. Rashi
explains, »11271 7127 95 2y 75w 1% NNy Pavya maan® *719” — to endear
the land to him and grant him reward for each Divine utter-
ance (Bereishis 12:1).

Had Avraham known his destination, his thoughts might
have been focused entirely on reaching it, with the journey
serving merely as a hechsher for the avodah awaiting him there.
But Hashem wanted the journey itself to be an avodah — an
act of mesiras nefesh, relinquishing everything familiar without
knowing what lay ahead.

Avraham was not merely traveling toward a new destination;
he was leaving his past behind solely because Hashem com-
manded him to do so. With every step, he renewed his willing-
ness to follow Hashem wherever He would lead him. Every
step was another act of mesiras nefesh. Every step was another
Lech Lecha.

The Birur Before Yitzchak’s Birth

98 "1t VBRI 137 MR PPIYR AN A1 i TP XY 013N NYN Y
IR Nz N33 PN NNRY P K3 N3 TP T 31y K3 13 EI3N
"ty P 013K
Bereishis 16:1-2

The Chida (Pnei David, Lech Lecha) raises two questions:
Why does the Torah specify "% m79* X — fo him? And what is
implied by »18y” — Hashem has restrained me?

The Chida explains that certain spiritual imperfections in-
herited from Avraham’s ancestry still required a birur. Through
Hagar and the birth of Yishmael, these elements would be sep-
arated, preparing the way for the birth of Yitzchak Avinu.

Only afterward, when Avraham was one hundred and Sarah
ninety, the physical dimension of their lives had become in-
creasingly refined, and they had attained extraordinary madrei-
gos in mitzvos, chessed, and emes, were they ready to bring
Yitzchak Avinu into the world — a child of exceptional ke-
dushah.

Sarah Imeinu perceived this through Ruach HaKodesh. Thus,
»i% 1792 X%” means that Sarah had not borne children because of
him — the necessary birur had not yet been completed. *1 >118y”
»n1pn refers to this delay; »nnaw %% 81 X2” would bring about the
separation; and ”nmn 338 *2” expresses her hope of subse-
quently bearing a child of exceptional kedushah.

Accordingly, »1t %ip% o728 yuw"” means that Avraham recog-
nized and heeded the Ruach HaKodesh in her words (Pnei David,
Lech Lecha, Bereishis 16:1-2; see Bereishis Rabbah 45:1).
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Villa Pisani from above; its entrance tower; Giardino Giusti; an elevated view of Villa Pisani.
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Gan HaMevuchah

Finding the straight path through life’s maze

he Ramchal in Mesillas Yesharim (Chapter 3)

compares life to a Gan HaMevuchah — a maze

of seemingly identical, winding paths. Those
wandering inside cannot tell which route is true.
Only the person standing above the labyrinth can
see the way and direct those below. So too, explains
the Ramchal, those who have overcome their yetzer
hara can guide others through life’s confusion.

Remarkably, a real labyrinth stood near the
Ramchal’s home in Padua during his lifetime. Villa
Pisani in Stra, whose central lookout is documented
as early as 1721 — roughly nineteen years before
Mesillas Yesharim appeared in 1740 — bears a strik-
ing resemblance to his description.

The Chida, writing in Maagal Tov (pp. 81-82), re-
counts touring Count Giusti’s gardens in Verona
(“Giardino Giusti”) with Kalman Grino. He encoun-
tered another labyrinth of some eighty confusing
paths and explicitly connected it to the Ramchal’s
words: “This is the Gan HaMevuchah described in
Mesillas Yesharim” Even Garden Route Italia de-
scribes this labyrinth as expressing “life’s problems
and the path we choose through them.”

It is no coincidence that the sefer that gave the
world the mashal of the gan hamevuchah bears the
name Mesillas Yesharim.

In his hesped for Rav Nachum Partzovitz, Rav
Shlomo Wolbe revealed a hidden light within the
Ramchal’s words, a depth far beyond what meets
the eye. The gan hamevuchah is more than a parable;
it is a metzius. Every neshamah will eventually have
to pass through this bewildering maze, finding its
way without becoming entangled in its winding
passages and blind alleys.

And what enables a person to emerge?
One thing: yvashrus.

> BTN N Y DRRRT”
Hashem made man upright.
It is we who have complicated that straightness:
»B°27 NAIAYR MR MY
but they sought many calculations.
KOHELES 7:29

Our avodah is to shed those tangled calculations
and return to the yashrus with which we were creat-
ed — to remain straight and true before Hashem.
That is the path through the maze. And that is the
path that leads to the loftiest heights.
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